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BARTLETT


Interview with the Right Reverend Allen Lyman Bartlett, Jr., by Clark Groome, Episcopal Diocese of Pennsylvania Oral History Project, Cathedral Village, Roxborough, Philadelphia, Pennsylvania, October 3, 2013.
REV. ALLEN BARTLETT:   How much do you want to get into births, and all of that education?  You’re not going to deal with that?

CLARK GROOME:   Not terribly much.  You were born in Birmingham, Alabama, on the 22nd of September, 1929.

AB:
That’s right.  You’ve got that.

CG:
I have one of those big, fat books.

AB:
[Laughs] Right.

CG:
Are you a cradle Episcopalian?

AB:
Yes.

CG:
And tell me about how you came from Birmingham to—

AB:
It’s recording now?

CG:
Yeah, we’re recording.

AB:
Oh, good.

CG:
Cradle Episcopalian.  I hope we’re recording.  Yes, we are.  One time I did an interview with somebody, went home—there was nothing there.  It was on an old tape machine.  How did you come to the priesthood?

AB:
Well, my family was always close to the Church.  We were always sort of the last ones to leave [laughs] after eleven o’clock, so!  And we moved around a lot, from Birmingham, to New York, to Mamaroneck, to Atlanta, to Louisville, to Oklahoma, to Tuscaloosa, to Birmingham.  But always we were going to some form of the Episcopal Church—the High Church, Low Church—usually Low Church.  At any rate, and I went to church camp.  I went to Sewanee, an Episcopal-related institution.
CG:
Right.

AB:
So the Church was a part of the fabric of my life, and I heard the call to the ordained ministry in about 7th or 8th grade.  Wilson Hunter was the rector.  He later became bishop of Wyoming.  So I heard that call, but I fought it off.  I said, “Lord, like Moses, send—pray over some other man.” [Laughs] So I had all kinds of what I thought were good excuses.  And it was only when I got into the Navy—I was an Air Intelligence officer, and I was serving at that moment in Hawaii.  And it all got very clear, and all the excuses kind of disappeared.  So I said yes, and the rest is history—seminary, and—

CG:
Where’d you go to seminary?

AB:
Went to Virginia Theological Seminary, Alexandria, Virginia, in the course of which I met Gerrie Bartlett, Gerrie Colemeyer, and I made her Gerrie Bartlett. [Laughs] We were married in the course of my senior year.  And then, she was born and raised in Washington, and went to all the best schools, and had a really good job with the Library of Congress Music Division.  Her interest is music.  But I took her away from all of that, [laughs] and took her down to darkest Alabama. [Laughs]

CG:
Oh, was that your first assignment?

AB:
My first assignments were in two missions in Alabama, three years there, and then from there went to Zion Church, Charlestown, West Virginia—not Charleston.

CG:
Right.

AB:
About sixty miles outside of Washington, and from there to Louisville, Kentucky, as dean of the cathedral there.  So, those were—I mean, I just have been extraordinarily lucky to have served two missions, and a strong parish, and then a cathedral, a city cathedral.  And so that’s—that was my pre-Pennsylvania experience.

CG:
When did you realize that you wanted to be, or when did you realize that people might want you to be, a bishop?
AB:
I had a few inquiries during the course of my time in—I guess it started when I was in West Virginia, and then there were a couple of inquiries and things that I mostly said no to.  And I let it go forward in Southwestern Virginia, and was so happy that they decided otherwise, that when it got to the question that they asked:  why would you want to be Bishop of Southwestern Virginia?  I said, “Well, you know, I’m not quite sure I would.”  So that took care of that candidacy very nice—neatly.

CG:
[Laughs] Well, that’s probably not the answer they wanted.

AB:
No, that wasn’t what they wanted to hear, but they elected—

CG:
Funny!

AB:
—Heath Light, and he made a wonderful bishop for Southwestern Virginia.  But I went on to have a wonderful time at the cathedral in Louisville.  Being dean of a cathedral is about the best job in the church, I think.

CG:
Why is that?

AB:
Well, that’s because you have some city ministry, some parish ministry, some diocesan ministry.  Nobody really knows what a cathedral is supposed to do, so you can do almost anything you want to.  And you have this wonderful annual meeting of cathedral deans, what Frank Sayre, who was our daddy dean, and convened us every year, he called the “Mystical Fellowship of Cathedral Deans.”  And so you gathered there to figure out what the cathedral there is doing, and what cathedrals are supposed to be doing, and explore some issue, and have a good time.  And no big and controversial votes, no budgets to raise, so it’s a marvelous opportunity.

CG:
Is it a training ground for bishops?

AB:
It can.  It’s become that.

CG:
Because you and your successor both went on to be bishop.

AB:
Well, that does happen.  That does happen, but it’s not designed as such.  And there’s a huge difference between being a parish priest or a cathedral dean, and being a bishop, which I discovered when I got into the job.

CG:
Okay.  Tell me how—I’d like to hear more about that, but before we do, let’s get you consecrated.  How did you come to Philadelphia, Pennsylvania?  How’d that happen?

AB:
On April Fool’s Day [laughs] in 1985, I received this letter from John Harrison, chair of the Nominating Committee.

CG:
That’s right.  He was, wasn’t he?

AB:
And it said, “Your name has been suggested to our committee for the next bishop, bishop coadjutor of Pennsylvania.  May we consider it?”  So I looked at their profile, and it looks interesting to me.  I knew nothing about Philadelphia, the Diocese of Pennsylvania, but here was a historic diocese which was metropolitan.  It had lots of interesting history, and some interesting controversies.  
And I like diversity.  One of the things I enjoyed about the ministry at the cathedral in Louisville—it drew people from out in the suburbs just as well as the center city, and for a lot of different reasons.  Some were interested in the urban side of things, and others the music, and so on.  So anyway, I thought Philadelphia looked—looked attractive, but I had no contacts; I knew one or two people in Philadelphia.  So I said, “Yes.  We’ll see what happens to it.”  And it went through the—it kept on their list—on their list until it came down to the sort of short list.  And a fellow named Tim Pickering, who you know—

CG:
Right.

AB:
Rector of Redeemer, Bryn Mawr, was on the search committee.  And he called up my home on—it happened to be Derby Day, I think it was.

CG:
Well in Louisville, that’s a big deal!

AB:
Yeah, it is, but I was down at the cathedral.  It was a Saturday morning.  And so Gerrie took the call, and Tim Pickering said, “This is Tim Pickering from the Diocese of Pennsylvania.”  “Oh?”  She didn’t know Tim Pickering from Adam’s house cat.  And so he said, “I have to let you know that the Nominating Committee of the Diocese of Pennsylvania had been considering your husband as a bishop coadjutor, and the committee has failed to eliminate your husband’s name.”

CG:
Is that the way he put it?

AB:
Yes! [Laughs]

CG:
So you weren’t going to get off easy?

AB:
She said, “What?”  She knew nothing about it.  I hadn’t even told her that I was in the running, because I didn’t think it was going to go anywhere.  But the cat was out of the bag, then! [Laughs]

CG:
Apparently! [Laughs]

AB:
So we let it go forward, and made arrangements to go up there.  and I went up there to have the interview with the next—I guess maybe they had twelve, and I had stayed on the short list, a list of five or six.  So in a word, the election took place, and I was elected, to everyone’s surprise—at least my surprise, and my wife’s surprise.  And my wife and my daughter, particularly! [Laughs]

CG:
You know, I was a deputy at that convention, and I remember—I remember it.  I remember the whole process.  So when you said yes, you obviously had to leave Louisville, do all the farewell things, and come into a diocese about which you admittedly knew close to nothing?

AB:
Exactly.

CG:
Which gives you sort of, in my judgment—and maybe you can confirm or deny this—a really good position to come into a new place, because you’re coming in with no preconceived notions.  What did you find when you came to join the diocesan staff as coadjutor, and what did you find in the diocese at that point?  What was its state?

AB
Well, of course—

CG:
Pluses and minuses.

AB:
Yeah.  Of course, just for Gerrie and me, we had to find a place to live, and that was an interesting thing.  And we chose—this is a long story, short—we chose to live in Center City.

CG:
Right.

AB:
At 316 South 10th Street, and that was a good choice, as it turns out.

CG:
You were there until you moved here, right?

AB:
Yes.  And we loved it, and hated [laughs] to leave Center City.  But in terms of the diocese, we found an enormous diocese, geographically compact.

CG:
Yeah.

AB:
Which is a blessing!  It’s not the Diocese of Montana, thank God, if you don’t know it?

CG:
No.

AB:
You make visitations by airplane, you know.  So it’s do-able in that respect.  No church was more than an hour and a half at the most, an hour and three-quarters, at the most.  Most were very close.  But huge!  They were claiming at that time about 70,000 baptized members, or maybe even more.

CG:
And there were what, like 165 parishes?

AB:
170, they claimed.

CG:
Okay.

AB:
Yeah, 170 congregations, and 73,690 was what they said, for baptized members, probably about 55,000 communicants.  

CG:
That’s a lot.

AB:
That is a lot, and for a guy whose experience diocesan-wise was Alabama, West Virginia, Kentucky, it was huge!  They were 35,000 or so, in the whole diocese.

CG:
Right.

AB:
So, but it was interesting in the diversity.  It had a number of the suburban, upper middle class, white—what I had experienced, mostly, in my growing up, in all those years all up and down the eastern seaboard, the eastern half of the country.  But it also had a significant segment of working class parishes with a long history.  It had a number of relatively strong—some weak, but some strong African American.  It had at least a beginning of a pretty good Hispanic ministry; there were one or two.  So this was new when I came, and I liked it.  
And I found that there was a generally welcoming attitude.  In fact, there was more trust in the bishop than I had experienced in other places, so there was a welcome and a trust, and therefore more authority, really.  Authority is really grounded in trust, not in the canons.  And so I was struck by—I knew this was the case with parishes, when our Lord says, “What you bless is blessed, and what you curse is cursed.”  And it’s particularly true with bishops, and so you kind of have to be careful what you bless, and what you curse.  But it gives an opportunity to set an agenda, to propose things.  
I mean, there were a few who had had a bad experience, sometimes personally, sometimes sort of in terms of ecclesiastical politics.  Bob DeWitt—I inherited a diocese where Bob DeWitt had made a powerful witness in the sixties and early seventies.  And there were a lot of people who loved his witness.
CG:
And others who didn’t.

AB:
And there were definitely people who had run the other way.

CG:
Yeah.

AB:
So there was that, but it was mostly approving.  But the other thing that I had working for me was—it was Lyman Ogilby, who followed Bob DeWitt, and basically affirmed everything that he had led the diocese towards.

CG:
Right.

AB:
But in a gentle, and healing kind of way.  And so people liked Lyman, and so he basically set the new direction of the diocese in place, so that it could—but there was not a whole lot of new things that he started, but he—he did a huge, hugely important piece of work in sort of setting that in stone, as it were.

CG:
And Brooke Mosley was also here when you arrived, wasn’t he?

AB:
I bless Brooke Mosley, yeah.  I counted on him to be my assisting bishop.

CG:
Oh, what a wonderful man!

AB:
He was classic—great sense of humor, forward-looking, all the right attitudes.  Very affirming. [Laughs] He would stop by our house.  One of the reasons we chose where we lived, because they were living around the corner.

CG:
Brooke and Betty were?

AB:
Yeah.  They were living on Lombard Street, just a block or so away.  And he would drop by, and put a note through my door, or something like that. [Laughs] It was wonderful!  And then the guy had the bad manners to die on me! [Laughs]

CG:
Oh, I know that story.

AB:
He died in Penn Station.  Oh, what a loss!

CG:
I was at his funeral.

AB:
Yeah.  I was, too.

CG:
Oh, yeah.  Of course.  When you say that they had a trust in you—this may be a question that you can’t answer, because it may be one of those nebulous questions that just floats out there.  But what do you think it was about the Diocese of Pennsylvania that engendered that kind of respect and support for the bishop?  Was it his history?  I mean, it’s the oldest diocese in the—in the Church.  Maybe there’s no answer to it, Bishop, but I just—

AB:
Well, there are a multiplicity of answers, because I mean, you start with the history.  Everything got started here.  

CG:
But they’d had a hell of a time with Bob DeWitt, just one bishop before?

AB:
Yes, but I mean, you had 150 or more years of bishops who some did the job well, and some not.  But it was basically a solid diocese, which didn’t make a lot of noise nationally, other than William White, and maybe Absalom Jones, except that that was—took a long time for the diocese to figure out how to do it right, even with him!

CG:
Ten years.

AB:
Yes.  But you had William White, and then, I mean, the next time the diocese shows up in the history is when the Episcopal Church has its General Convention at Saint Luke and the Epiphany after the Civil War, and gets itself back together.
CG:
Oh, after the war.

AB:
After the Civil War.  You don’t read about that much, but that happened.  But then, it sort of floats along, and expands.  It was a lot of expansion in the late nineteenth century—huge.  So more congregations than should have been planted, but there they were, and into the twentieth.  And then—then they were just as solid through Bishop Hart.  But I think what put Pennsylvania sort of on the map nationally was when Bob DeWitt, and Paul Washington, and others, made their strong social justice witness in the sixties, or seventies, and then, of course, the ordination in 1974 of first women.  So that’s—those sort of set, made people sit up and think about Pennsylvania—maybe there’s something special there, I think.

CG:
Yeah, and then later on, during your episcopate, there was Barbara Harris.

AB:
Oh, right.  Barbara Harris was from—

CG:
And Frank Griswold.

AB:
And Frank Griswold, who was elected not from Pennsylvania, but—

CG:
No, but I mean, he’s ours.

AB:
What’s interesting is you have a lot of people who were from Pennsylvania, but they made their mark after they left.

CG:
Right.

AB:
Alexander Vitz, Griswold, Muhlenberg.  There were a number of people like that that [laughs] after they left—then Phillips Brooks, and so, but they had connections here.  Jackson Kemper, as well as, of course, Absalom Jones.  So there was [laughs]—there were a lot of people who did good things after they left Pennsylvania, but it wasn’t until you had, actually Bob DeWitt, I guess.

CG:
That we really were on the national—

AB:
Yeah, national spotlight.

CG:
National spotlight.

AB:
Yeah.

CG:
When you talk about—and this is a little bit of a divergence from chronology, but you talked earlier; you mentioned that it’s a different world being a bishop than it is being a dean or a rector.

AB:
Yeah.

CG:
Tell me something about that, how that’s different. 

AB:
I fairly soon realized that the job of a bishop is not so much putting out fires, as it is—the most important job is the setting of direction—looking down the road, and setting directions for two or three, four years down the road.  You can get consumed by what’s happening yesterday—crises, and so forth, particularly if you make them yourself. [Laughs] 
But the thing that I did that I think, for me, made the difference, was that I appointed my first act—I mean, I did a lot of things, but one of the things, more important things I did, was to appoint a Mission Strategy Commission, and work with them for a year.  I got the best clergy and laity, and then I worked with them.  I chaired the committee, and we met regularly, every month, for a year, and then made [a] recommendation to the diocesan convention.  And that became our directions for most of my episcopate.

CG:
Well, talk about that.

AB:
This little document, this R-11 from the 1987 convention, I guess, was—was the result.  And it had basically three thrusts:  congregational development, social justice and peace, and new facilities and leadership.  I could talk a long time; let me say a little bit more about this.  Under the congregation development, what we did—to jump ahead, we had a fund drive to try to accomplish the objectives.  We probably had too many objectives; we set the goal too high, but we raised a good bit of money, over a million dollars.  
And we had some very good things [that] came out of it.  Under the congregational development, we had established a new parish in Bucks County—Harleysville, Holy Spirit Harleysville, a Korean congregation.  St. Dysmas, a congregation in Graterford Prison.  We upgraded the Hispanic work at Christ and Saint Ambrose, and Mission San Pablo in Chester.  So these were new things we did.
People are probably not as aware of what we did in terms of closing congregations during my time, but we did that.  And people don’t know it, realize, think about it so much, because it was done with the cooperation, and often at the request of the congregations.  John Midwood oversaw that, and he did it pastorally, and very gracefully, and working personally with each place.

CG:
Let me interrupt to ask a logistics question about that.  Were they all closed, or were some of them merged?

AB:
Well, I was going to get to mergers.

CG:
Oh, I’m sorry.

AB:
But just to list the closures, there was in Kensington, Saint Luke’s, Saint Nathaniel’s, and Saint Barnabas’.  In Upper Darby, Saint Giles, Saint Matthew’s, West Oak Lane—that was one of the first.  But we had some very interesting mergers.  In Kensington, Good Shepherd and Emmanuel.  And in Wissahickon, Grace Church and Epiphany in Wissahickon.  And Grace Church—I mean, Epiphany, on Lincoln Drive, became the site of Annunciation, after Annunciation burned.  So we moved Annunciation over to that site.  Saint Paul’s Aramingo 
 burned, and they had a wonderful journey of courtship, and then got engaged and married, as it were, to Holy Innocents.  So it became Holy Innocents-Saint Paul’s, in Tacony.  Saint George, West End, and Saint Barnabas, Haddington, were one of our most successful mergers.  They are now a full-fledged parish.  Another one after Saint Paul’s Overbrook closed, Saint Thomas—we assisted the African Episcopal Church of Saint Thomas to move there, at their request.
CG:
Oh, that’s why they moved.

AB:
That’s why they moved, yeah.

CG:
That was their fourth move, yeah.

AB:
Yeah.  We sold it to them for a dollar. [Laughs] So that was—

CG:
Don’t spend it all in one place!

AB:
Right!  So those—

CG:
Saint Luke’s—did that merge during your time?

AB:
Saint Luke’s?

CG:
Or did that happen before?

AB:
Saint Luke’s in Germantown?

CG:
In Germantown.

AB:
That had happened before.

CG:
Okay.

AB:
Yeah.  I read about that, yeah.  So there was a lot of congregational development.  All of those things were going on during my tenure.

CG:
Okay.

AB:
Under the Justice and Peace heading, I had—with roots in the deep South, that is to say, I got born there, but we moved away right away.  But my parents were from there; they were definitely Southern in sort of orientation.  And having served in Alabama three years, and having served in a couple of border states—West Virginia and Kentucky—I knew racism.  I knew it when I saw it.  I had to deal with it.  I had to realize that my parents were segregationalists [sic], basically.

CG:
Right.

AB:
So, but I knew courage, also, when I saw it.  And I saw it in what David Gracie had done.  I saw it in Paul Washington, saw what he was doing.  And Lyman had had him on the staff, and boy, you can be sure I kept him on our staff for a time.  

CG:
Who, David?

AB:
Paul Washington.

CG:
Oh, Paul Washington.

AB:
I knew what Paul had done in relation to the Black Power movement, and I think he—I personally feel he had more to do with the fact that there weren’t any serious race riots in Philadelphia, when that was what happened in most other great cities.  I mean, I felt like there were three living saints in Philadelphia:  Paul Washington, David Gracie, and Sister Mary Scolia
.  Those, I just had the greatest admiration for what they did.

CG:
They’re a good choice.

AB:
Yeah.  But I just was impressed with social justice being really imbedded in the Diocese of Pennsylvania.  It was already planted in the poor and marginal areas of the city.  But that was sort of a new learning for me.  I had had not much experience with that, so I had not had a parish doing that, and I really didn’t see it much in where I had been.  
So the Diocesan Coalition on Mission and Ministry, commonly known as DCMM, became a central focus.  We took all of the aided congregations, and we selected about six as diocesan missions.  And we said that these are places where it’s important that the church be.  They will never support themselves financially, but it’s essential that the church make its witness in these areas.  
So, and we said, “We’re going to underwrite the costs of a full-time experienced clergy there.  We’re not going to put seminarians or newly minted priests in there.  We’re going to get experienced priests, and pay them a decent salary.  And we won’t require the parish to have to deal with that, but we want the ministry to go on there.”  So the original six were Advocate, Christ and Saint Ambrose, Free Church of Saint John, Saint Mary’s, Chester, and All Souls Church for the Deaf, and Saint Gabriel’s.  And later we added, when Saint Dismus
 was organized as a congregation, and yoked with Saint Mary’s Bainbridge, it became the seventh.  

And a key part of it was that we appointed John Midwood as archdeacon, to work with them, so they weren’t out there without any help.  And so he met with them regularly, and knew their situations.  So that was an important part of the ministry for me.  There were a few other dimensions that we didn’t plan, but we supported, like when Jeremy Nowak started the idea of the Delaware Valley Community Reinvestment Fund.  We were in on the ground floor; loaned them a million dollars to get started.
CG:
What is that?

AB:
It is now known as TRF, The Reinvestment Fund.  It’s a community—it’s a way in which small businesses can get loans that banks are afraid to make.

CG:
Oh, okay.

AB:
There are so many areas that were redlined by the banks; they wouldn’t loan money to these, all businesses who are in marginal areas.  But DVCRF had this disciplined way of going over, and not letting people borrow more than they should, and when they were marginal, had trouble making up, they would come back and coach them.  So they had very few failures, and it was just terrific.  It’s now hugely successful—millions and millions of dollars they have now. 
But they have expanded, and it was one of the best things we ever did.  They repaid the loan, eventually, which is what the agreement was.  And then the other thing, similar, was when Philadelphia Interfaith Action got going, which is another community organizing effort.  The best thing they did was to build some low-cost housing, but for people who maybe had never owned a home before, on West Market, in West Philadelphia, about 40th  [St.].  Nehemiah West, it was called.  And we loaned them $500,000 as a construction loan.

CG:
Nehemiah—what is?

AB:
Nehemiah West.

CG:
How do you spell Nehemiah?

AB:
Nehemiah, you spell it the way it is in the Bible, N-E-H-E-M-I-A-H.

CG:
Okay.  

AB:
So there had been a Nehemiah project by a similar organization in New York City.  But Nehemiah was the guy who rebuilt the city of Jerusalem.

CG:
Okay.

AB:
That’s where it takes its name.  So we were very much involved.  A number of our congregations were involved in Philadelphia Interfaith Action, commonly known as PIA.
CG:
Right.
AB:
Gerrie was very much involved in that.  A couple of other things:  the AIDS epidemic was raging when we came, and so that was a part of the fund drive, the justice ministries.
CG:
Yeah, mid-eighties, right?

AB:
Yeah, yeah.  We had part-time staff.  And we cranked up the vocational deaconate; appointed Peyton Craighill to lead that.  Deacons—we took it in the original meaning of the deacons, whose focus is servant ministry.  They are charged, in the ordination, “You are to interpret to the Church the needs, concerns, and hopes of the world.”  So we trained deacons to work in parishes without pay.  That was part of the deal.
CG:
Non-stipendiary.

AB:
Non-stipendiary, serve in ministry.  Jim Ley is still doing that.  And the only other thing mentioned—it’s sort of related—is ECS.  One of the reasons we moved to—one of the plusses of moving to 4th and Locust was that it was just a block from ECS, the social justice arm of the diocese.

CG:
Episcopal Community Services.

AB:
Episcopal Community Services.  And so I brought their staff in, and made their executive director a part of the core staff.  Every week the executive director would meet with us.  So we did a lot in peace and justice.
CG:
Peace and justice is a big topic, of course, and social justice is a great part of that.  You were Bishop at a time when there was a lot going on in the Church in terms of race, in terms of women, and in terms of gays in the Church.  When you came here, it was about a decade, eleven years, after 1974.  What was your view at that point of the ordination of women?  And what was your view about those churches that were resistant to it, and therefore—since I know the answer to the first part—resisted your authority?

AB:
[Laughs] I have to admit that I was ambivalent about the 1974 action.  I really was very much in the forefront of it—I mean, not leadership, but certainly advocating what we did in 1976.  I worked at the Minneapolis General Convention.  I was delighted.

CG:
That’s where they approved it, right?

AB:
That’s where we said it may be irregular, but it’s—it’s real! [Laughs] And I presented the first woman to be ordained when I was in Kentucky, in 1977 I guess it was, Sue Reed.  So I came with a definite approval for ordination of female deacons, priests, and bishops.  I never made the distinction in terms of the orders.  And most people in Philadelphia, in the Diocese of Pennsylvania, were on that side of things.

CG:
Most, but not all, right?

AB:
But not all.  And of course, there were people who, because of that, they naturally stepped back.  And then as the issue got more intense, and we got to the ordination of bishops, another surprise call that I had was in 1989 from Barbara Harris, who had—who at the time was assisting at the Church of the Advocate, had had a ministry in Saint Augustine of Hippo in Norristown, long affiliated with the Advocate, and with the diocese, and The Witness magazine.

CG:
Right.

AB:
She was elected suffragan bishop of Massachusetts, and she called up and asked me if I would be a co-consecrator, which I said, “Sure, Barbara.  I’ll be glad to!” [Laughs] So that was one of the high points of my ministry, I think.  It was—[laughs]
CG:
You get phone calls that shock you, don’t you?

AB:
Yeah, I do.

CG:
Or Gerrie.

AB:
I have in my study a picture, Barbara and Ed Browning and I, and that was on the front page in living color in the Boston papers. [Laughs] Gerrie and Kathy, our daughter, was with us, and Kathy saw that on a newsstand.  She said, “Oh, my God!” [Laughs]

CG:
[Laughs]

AB:
But that was really something. The rector of Saint Clements had warned me that if I did that, it would be crossing the Rubicon.  But I did it, and so he [laughs]—he swam across the Rubicon; went back to England!  But that sort of created a group of about seven, seven congregations.  Gerrie called them the Men in Black.

CG:
Oh! [Laughs]

AB:
They—I can’t imagine—they called themselves the Seven Sisters, at one point.

CG:
Which is a very interesting choice, isn’t it?

AB:
It certainly is.  That was Good Shepherd, Rosemont; Saint John’s, Norristown; Redemption, Southampton; Saint Clement’s Church; Saint James the Less; and All Saint’s, Wynnewood; and Saint Paul’s, Chester.  So they had trouble with the idea of my going there, some more than others.

CG:
Which is canonically required, isn’t it?

AB:
Yes.  The bishop is supposed to be there at least once every three years.  So in a couple of places, I went—I went to Saint James the Less, and sat in the congregation while David Owsley celebrated.  But I said, “That doesn’t work.”  When the General Convention authorized visiting bishops, I said, “Well, let me try that.”  So I selected Bishop Donald Parsons, who had had deep roots in Philadelphia, gone to PDS, and served at Holy Trinity, I think, when he was fresh out of seminary.
CG:
PDS is the Philadelphia Divinity School.

AB:
The Philadelphia Divinity School, yes.  And I had gotten to know Donald Parsons when I was serving on the Executive Council of the Episcopal Church.  I was on that from ’79 to ’85.

CG:
Before you were bishop.

AB:
Before I was bishop, when I was in Louisville.  So I trusted him, and I had a good working relationship.  And so he, at my invitation, would make visitations to these parishes, and he would report to me, and so he was working, as it were, as an assisting bishop.  I did that for about three years.

CG:
They were called flying bishops, or something?

AB:
Well, the English call them flying bishops.  We call them visiting bishops.

CG:
Visiting bishops?

AB:
Yeah.  But I said, “No, I’m not going to continue that,” after ’97, because it really doesn’t work.  That is to say, I’d have some sort of a relationship with the rectors, but if you’re not there, you have no—the congregation knows you only through the eyes of their rector.  If you never get in the door and meet with the vestry, meet with the congregation, celebrate, preach—you have no relationship with the congregation.  So I said no, not going to do that.  So that was how I dealt with the issue of ordination of women.

CG:
Did you actually find yourself spurned?

AB:
It felt that way, particularly by David Moyer at Good Shepherd, Rosemont.  What always sort of amazed me, and disappointed me, was that he seemed so fearful of what would happen if I celebrated in front of his congregation, as if his people would be polluted, or his people would rise up with pitchforks, ask for his resignation.  And so I did not do what some [laughs]—I still have this picture of Bob DeWitt climbing a fence to get over the gate of a rector who had put the padlock on his congregation! [Laughs] I wasn’t going to do that.  But it obviously was non-canonical; the bishop needs to go there.  And I could have done that.  That’s one of those things, I wonder what would have happened if I had just shown up.

CG:
Just done it?

AB:
Yeah, done it, which some bishops did.  I think Gerrie Wolf did that.  I can’t remember the circumstances.

CG:
In Rhode Island?

AB:
Yeah.

CG:
Yeah.

AB:
Because she was female.  So that would be another way to go, just go there, [laughs] and see whether they have the police out there!  I mean, Jane Dixon did that with Accokeek.  And the rector—

CG:
What parish was that?

AB:
Accokeek, in Maryland.  And she went down there, and they had somehow gotten the police to keep her from going into the parish!  So she set up shop on a tennis court, and celebrated [laughs] on a tennis court, outside.

CG:
And she was the—?

AB:
The suffragan bishop.

CG:
She was suffragan, wasn’t she?  Yeah.

AB:
But she was the—it was the bishop in charge.  I forget the title, but the canons in the Diocese of Washington are different, in that if there is a—when there’s no bishop, if there happens to be a suffragan, then that person become the Bishop Pro Tem.  I think that’s the word.

CG:
Right, yeah.

AB:
The Bishop Pro Temporary.

CG:
Okay.  So that’s one issue that’s huge when your episcopate was underway.  Another issue—I mean, there were plenty of them.  The other issue, and you were really personally involved with this one, was the issue of the ordination of partnered, openly gay men or women.

AB:
Yes.

CG:
And I remember this.  Not to inject myself into your interview, but I remember that when you were making the rounds among those of us who were going to make the selection for bishop, you were very much, at that point, saying that this was something that you did not think was appropriate yet, or maybe—I don’t even know if the yet was there.

AB:
Yes.

CG:
And yet later on, you became next to Walter Righter, or you were on the runway, ready for ecclesiastical trial for ordained Jim Robertson to the deaconate.  Tell me about that.

AB:
That journey?

CG:
That journey.

AB:
Yes.  Well, you succinctly encapsulated it, but to give the background, I began to encounter this issue at a personal level when I was dean at the cathedral in Louisville, and we had some very devoted, and active, and wonderful gay members, who everybody loved.  But they were gay, and they were partnered.  So they had had a ministry of Integrity out at the University of Louisville, and wanted to have Integrity meet at the Cathedral.  And I had the right to say yes or no, but I said, “I’m going to take this to the vestry.  I’d like to have their approval.”  So we had the two men meet with the vestry.  They told their story.  The vestry was sold.  I mean, they believed it, and they supported it completely, so we made that decision.  
So I had that experience, so when I came to the 1976 General Convention, and among other good things it did was to approve an understanding that homosexual persons are children of God, who have a full and equal claim with all other persons upon the love, acceptance, and pastoral care and concern of the Church.  And I was happy to vote for that.  
When I came to—you’re right.  At the time when we were being asked where we stood on it, I said, “I’m very sympathetic to the gay community, but,” I think I said, “We need to go by the decision-making of the Church.  When the General Convention approves it, we’ll go with it.  We’re not there yet.”  So I was impressed with some of the gay clergy that I became acquainted with in the Diocese of Pennsylvania.  Rodger Broadley, just three blocks away, Saint Luke in the Epiphany.  We’re still going there, all the time.
CG:
He’s been there forever, yeah.

AB:
Yeah, he went there about a year or so before we came, I think.  John Harrison was an early casualty of this issue.

CG:
I know that.

AB:
John had been the chair of the Nominating Committee, as I said.  And when Bill White, the venerable, much esteemed, long serving, wonderful chancellor for at least two or three bishops, finally laid down the gavel, then I needed to appoint a chancellor, and I appointed John Harrison as chancellor.  John, being popular and respected in the diocese, was elected as a General Convention deputy, and he proposed for the General Convention of 1988—I guess it was ’89?  No, ‘88—two resolutions which, in, short affirmed same-sex relationships.  
And he was surprised, when word got out about this, at the reaction.  There was some visible disagreement from All Saints, Wynnewood, and a few others.  And John, bless his heart, he felt that he should resign as chancellor.  I tried to dissuade him, but he gave it all his best thought, and [sighs] he really felt that he needed to do that.  That was hard for me.  It was hard for the diocese, I think.  But I wrote a letter to the diocese—and we were about to elect a suffragan bishop, and that complicated.  He didn’t want that to be an issue; I didn’t want it to be an issue.  
I wrote a letter to the diocese:  “There is a time to speak and a time to listen.  As your bishop, I’m deeply concerned about the intensity of the controversy that’s risen around John Harrison’s General Convention resolution,” etcetera.  I won’t read the whole two-page letter; I’m talking longer than I should.  But I was basically supportive of John, said he had the right to do this, but I respected his decision.  And so the Standing Committee and I had appointed Duff Ashmead to serve pro tem.

CG:
Right.

AB:
And then later it was Bill Bullitt.  But that was sad for me, because I have always had, and still have, great affection for John.  We initiated, and throughout the church, they initiated diocesan-wide studies on sexuality.  But I was still of the opinion—I was not sure which way to go.  The question was:  does the diocese have the right to do it?  I said, “What we need to do is to have a meeting of not only the Standing Committee, but the Commission on Ministry—a joint meeting of these two.”  And so I talked with Frank Turner beforehand.  Frank was clear; he was not there yet on this issue.
CG:
Was he, by then, the suffragan?

AB:
He was the suffragan.  And so I—I wrote a letter to the standing committee, and the Commission on Ministry, and so I keep it as a point of discussion on this issue.  And I gave that to them on the day before the meeting.  And I basically said that that’s basically where—where I am.  I guess the key sentence in that letter to them was:  “Given on the one hand this lack of clarity, on the other hand this commitment to a process of discernment, we have,”—that is to say, I said the Church is of two minds on this.  Phoenix was the dysfunctional—the House of Bishops was called dysfunctional on that.

CG:
That was the one where they went into—

AB:
Into Executive Session, yes.

CG:
—Executive Session forever?

AB:
Yes.  And some of the bishops were pretty much insulting each other, sort of like the Congress is now! [Laughs] And so—

CG:
[Laughs] Oh, that’s scary!

AB:
Yeah, it really is.  But we got over that, thanks to meetings at Kanuga every year.  But at that time the Church was uncertain which way to go, and they called for a Church-wide study of the issue.  So I said, “Given on the one hand this lack of clarity, and the other hand, a commitment to a process of discernment, we,” that is, Frank Turner and I, “Have come to a decision that during this triennium we will not proceed with steps toward the ordination of practicing homosexual persons.”  So I took that to them, and that night we met.  We had a wonderful, deep discussion.  And to my astonishment, there was virtual unanimity that the diocese has the right to proceed, and we ought to.  We didn’t have anybody under consideration.  We were not talking about anybody.  This was just—

CG:
You were just talking about somebody.

AB:
—the issue.  We were talking about the issue:  what’s the right thing to do?  And so there I had it.  And they said, “You know, you have the right to make the decision.  The bishop, ultimately, has it.”  And I knew that—my decision.  These were all my advisors.  So they would trust me, which ever way I did.  I mean, it was a wonderful—they weren’t saying, “Bishop, you’ve got to do—.”
CG:
They gave you permission to go ahead?

AB:
They gave me permission to go which way, whichever way.

CG:
You wanted?

AB:
If I wanted to stay with it, they would go along with it.  But they urged the other way.  I went home that night, and I sat in my living room alone.  I just turned out the lights, and just thought about it, and prayed.  I came to the—I mean, it became very clear to me that the right thing to do is to rely on the people who know the ordinand, the potential ordinand.

CG:
Right.

AB:
The postulant, the candidate for holy orders.  Because you talk—you have your own interview with them, the bishop does, but you’ve also had the rector and the Parish Advisory Committee on Ministry, the Commission on Ministry, the seminary, the psychologist—all of these people come.  And so you listen to all of those, and if—if the green light is all the way down the line?

CG:
Why not?

AB:
Why not?  This has been the tradition in the Anglican Communion.  So I—I wrote a letter to Jack Hardwick, the chair of the—of the—the president of the Standing Committee.  I said, “Dear Jack, thank you for your contribution on Tuesday to one of the most memorable and formative evenings of my life.  I was profoundly moved by the clarity, honesty, caring, respect, and unanimity of what was said.  I have returned to the position which I informally articulated to the Standing Committee and the Commission on Ministry in their September meetings.”  I had said, “This is where I—I think we ought to go ahead.”  “It is the one I have discovered written on my heart.  I am inviting Jack Hardwick and Ted Meyer”—he was chair of the Commission on Ministry—“to work with me in drafting a succinct statement of our respective groups for our own use.  Such may help to keep us together as we face the complex sexuality issues as they relate to ordination.  You may wish to let them know your thoughts.  Faithfully, Allen.”  
And we articulated a statement of where we stood in the diocese, and told them that—that that’s what we’re going to do.  And we had nobody in mind, but we said we were going to rely on the people who know the person, and in the Anglican tradition, make the decision on that basis.

CG:
Okay, and it doesn’t really matter that it was Jim Robertson that did it.  But when you did actually do the ordination of him to the deaconate, you got into some hot water in the national church.

AB:
Yeah. 

CG:
Tell me about that.

AB:
Well—

CG:
You got out of the hot water

AB:
Yes.  The meeting that I was talking about was on January 28th of ’92, and on October 9th of ’93, I ordained Jim Robertson to the deaconate.  And on November 12th, 1994, I ordained David Morris to the deaconate, and on November 2nd, 1995, I ordained David Morris to the priesthood.  And basically there was support here.

CG:
Good.

AB:
There was objection at the services, and we listened to those courteously, but we proceeded.  And that went down very well with most parishes.  That issue added about three more to the seven, so called Seven Sisters.

CG:
[Laughs]

AB:
Saint John’s, Huntington Valley, Atonement, Morton, and Redemption, Southampton.  Oh, they were already on the list.  

CG:
Yeah, they were.

AB:
It doesn’t matter.

CG:
Saint John’s wasn’t.

AB:
No, I know Saint John’s and Morton.  So, and interestingly, subtracted Saint Clement’s; they withdrew from that affiliation. [Laughs] And I actually had a good, constructive working relationship with Saint Clement’s in the last days of my time.  But, this did make some noise nationally.  Gerrie kept saying, “Well, why is your name always in The Living Church?”  And there were letters to the editor, and supportive letters to the editor.  John Scott and others wrote wonderful letters of support! [Laughs] 
So, but the equivalent at the national level of the ones we had here—there was a handful of bishops who were taking issue, and they decided to go the canonical route, and start disciplining these misbehaving bishops.  And they thought the most vulnerable would be Walter Righter.  He was serving as Assisting Bishop in the Diocese of New Jersey—or Newark, rather.  And so he ordained a practicing gay, and so they filed formal canonical presentment charges against him.  And so that went forward, and there was a national trial in Wilmington, and it was thrown out.  That is to say, it was decided that there’s nothing in the Prayer Book, the Canons; there’s nothing in the Canon —

CG:
That prohibits it, right.

AB:
—that prohibits, and such.

CG:
Did you know at that point that you were the—that you were next up if he got convicted?

AB:
I had heard that informally, that I was the next in line.  But they never tried to do that when it was—the charges were dismissed in May of 1996.  there was an attempt in 1996, in the summer of ’96, by Hartley Connett, and a few others in this diocese, to bring charges against me, and that went up to the presiding bishop, Ed Browning.  But after due consideration, about the fall of that time, they were thrown out.  
So, just in summary, the ordination of gays was thought about, considered by the Episcopal Church, for a generation, you know, from 1976 on, and before, but carefully decided.  I think the ordination of Gene Robinson, from New Hampshire—it raised the ante more; it raised the level of objection more than I thought it would.  

CG:
It really did, didn’t it?

AB:
And particularly internationally—Africa, and elsewhere.  And so there’s been some unfortunate fragmentation as a result of that, but it just seems clear to me that the church, the Episcopal Church, is on the right side of the issue, on the right side of history.  And I think it’s forging a path forward for others to follow.  And it’s costly, but I believe that it’s just, and it’s right, and consistent with the spirit of Jesus Christ. 
CG:
Let’s continue on this for just one more minute.

AB:
Okay.

CG:
On the gay issue, because it has been such an issue in the communion, and in ECUSA as well, Episcopal Church of the United States of America.  I remember, as having been a reporter at the General Conventions of ’97, 2000, 2003, and 2006, that in ’97 the whole focus on gay issues was whether or not what you did was right.  In 2000, when they were talking about the development of a rite for blessing a same-sex couple, DO 39, as I remember it, after some big votes were taken in the House of Bishops and stuff, I went to a press briefing.  And Charles Duval, who had been both a press briefer in Philadelphia, and was also in Denver—I raised my hand, and I said, “Bishops, what about the ordination of openly gay priests?”  And Duval said, “Well Clark, that’s no longer an issue.  We’re all doing it, and we all know it.”  So clearly, some of these things just happen, don’t they?

AB:
Yeah.

CG:
Change just sometimes happens because it happens.

AB:
Right.  It happens, and the church and the world, in this case the church, makes allowances for that.  It’s like language changes.  People stop using or they start using a word differently, and so it has to make its way into the dictionary.  So law follows practice.  I mean, the law is meant to codify what society has decided to do.

CG:
Why do you think the communion, particularly Global South, and parts of our own—I mean, I understand why parts of the American church might be upset.  But why the Global South, such a violent—or vehement, maybe, is a better word—reaction to Gene Robinson’s—and also women, too, back in the day.  I gather that the issue in 1998, the Lambeth Conference in 1998 was a horror show for the people who were there, and it was mostly around women.  It was before Gene Robinson.

AB:
Yeah.

CG:
Why this—what does this have to do—does this have to do with the Islamic influence as much as the Global South?

AB:
Well, that’s a background that they always live with, but they share—both communities, the Islamic and the Christian, arose out of a patriarchal society.  

CG:
Right.

AB:
You see it in the Bible.  And in Africa, more than—well, conservative, that’s true.  And South America, I think just generally.  it’s still true within the Roman Catholic Church that it’s all men, and they make the decisions.  So you have—you have that.  You do not have the advantage of a widely educated kind of college-sophisticated middle class.  You do not have a lot of education; it’s a fairly thin level of education, so that there’s not a lot of Biblical scholarship, in terms of historical critical thinking, that most Americans and Brits—you know, that Western churches have been wrestling with for fifty, a hundred years.  
So for all these reasons, I think it’s a big jump to make.  The fact that the Islamists, Islamic, are right at their door, and that they’re militant in many cases, makes it more of a blood game, because they’re fighting people, and not just differing in religions.  It’s not like differing with Buddhists.
CG:
Well, this business in Kenya, where the terrorists would let people who were Islamic go from the mall, and they would shoot Christians?

AB:
Yeah.

CG:
I mean, that’s the extreme, of course.

AB:
It is.

CG:
But that’s an example of what people fear they’re going to be facing in that part of the world, would you guess?

AB:
Well, maybe.  

CG:
Yeah.

AB:
But it’s basically that they’ve grown up knowing that the males make the decisions.  And of course, it’s hard to know about the gay issue, because I think there’s less data on that.  We do know that that would not be permitted within the Islamic community, I suppose.

CG:
Yeah.  All right, well let’s go back to Allen Bartlett for a minute.  Okay, so you’ve been here for ten years, or eleven years.  What went into the process of your saying, “Okay, time to call a coadjutor.  Time to turn this scepter over to somebody else?”

AB:
Well, I think about something that I forgot to mention earlier.  One of the—the third thrust in our original Mission Strategy Commission recommendations had to do with facilities and leadership.  As I said, I may have said, when I first came here I was all alone.  There was no other bishop.  There was Brooke Mosley, but then he died.  
Another thing that I would throw in that I brought to the task was:  I went to Virginia Seminary, where over the altar it says, “Go into all the world and preach the Gospel.”  So I had a vision of the church as a world community.  And so as a stop-gap measure, which worked very well, I had visiting bishops from Africa.  I had eight visiting bishops from Africa, one a month.

CG:
Oh, wow.

AB:
And let me see if I can name those, those dioceses.  So that was the first year I was here.  I had bishops from Tanzania, Liberia, Kenya, Nigeria, two from Ghana, and two from Uganda.

CG:
Wow!

AB:
But it was clear that we needed more—we needed a full-time—another bishop, full-time.  They hadn’t elected a suffragan in I don’t know how long, but I could have just appointed an assisting bishop, as the Standing Committee, or Convention.

CG:
Well, that’s what Brooke was, right?

AB:
Yes.  And that’s what Lyman had done, and his predecessors, and so forth.  But I decided to trust the diocese to elect a suffragan.  So we had a suffragan, and Frank Turner was elected.  I didn’t name him.  It was clear, I think, to everyone that I would be fine if there were a person of color elected.  But he was elected, and we worked really well together.  And I let him—in those days, Saint Luke’s, for example, wanted a black bishop, so I said, “You make the visitation for me.”

CG:
What was his role when he was elected, because he was already in the diocese?

AB:
Before he was bishop, he was in charge of missions, I think, congregational development.

CG:
Did you bring him to the diocese, or did Lyman?

AB:
No, no.  Bishop Ogilby had.

CG:
Yeah, okay.

AB:
Had brought him.

CG:
Sorry.  I didn’t mean to interrupt.

AB:
That’s all right.  He was on staff, and so he was elected as suffragan, and that was—that was really good.  So that was one of the things that we did.  I want to just throw in that another unsettled matter was where’s church house?

CG:
Oh, yeah.

AB:
When I came, we always met—the church house was on the 26th floor of the bank building, IVB Bank Building, 17th and Market.

CG:
Yeah, on Market.

AB:
17th and Market.  Dropped ceiling, and the chapel was on top of a filing cabinet, you know, and that was the altar. [Laughs] So the question was always, “Where is the church house?”  Because they’d moved out of Rittenhouse Square with the idea of moving back in, but that didn’t come to pass.  So anyway, long story short, we found that we could use the lease hold from Rittenhouse Square, and were able to buy the Greentree Insurance Company Building at 4th and Locust, the historic Worcestar—Shippen and Wistar, and Cadwallader houses that had been put together.
CG:
And that’s Wistar, A-R, isn’t it?

AB:
Yes.

CG:
Yeah.

AB:
And that had five floors on one, and four floors on the other, and we had staff on all—every inch of the space.  And the other unsettled matter was, “Where’s our cathedral?” [Laughs] We didn’t have a cathedral.  That was not a part of the mission strategy, but it seemed clear that it kept coming up.  And so we did a study around the diocese, and everyone seemed happy with the idea of going to Church of the Savior, which is where the Diocesan Convention was meeting.  They were very hospitable, happy to have the diocese.  They had, at that time, a substantial endowment.
CG:
With Jack Hardwick?

AB:
Jack Hardwick was the rector, and so he became the dean.  And so that was a happy decision.  Now, your question was, I’ve come to the end of my time, and you were saying why did I decide to retire?

CG:
What was your timing, and your reasoning?

AB:
My 68th birthday was coming up.  One can retire at 65, with full benefits.  That was supposedly Social Security’s normal time of retirement, but I chose not to do that.  But frankly, it just seemed a little greedy to stay past 68! [Laughs] So I said, “This is a good time.”  And particularly, we were, you know, with my vision of the larger church, we had hosted the House of Bishops in 1989, and we hosted the General Convention in 1997.  And that was a really happy thing for the diocese.  You remember it?

CG:
I do, indeed.

AB:
We stunned the staff by how many people turned out as volunteers.  They’d never had such a turnout!  We had people from New Jersey as well as Pennsylvania.  So that was—and I still think we probably did the worship better than almost any General Convention! [Laughs] It was really great.  We had the advantage of my having participated in, and sort of helped sponsor, the 1973 convention in Louisville, and not getting it right.  It was really disastrous [laughs] in many ways!  But I wanted to get it right, and I thought we did in ’97.  So, after ’97, it seemed that ’98 would be an appropriate time to retire.  So we had—I called for an election of a coadjutor, in the year before, and so ’96, I guess.  

CG:
And your successor was consecrated before General Convention?

AB:
Yes.  Right.

CG:
Okay.  Well, let’s talk about the time since you’ve retired.  You have been very active—and we’ll talk about the diocese in a minute.  You’ve been very active, I understand, in working with the diocese of Jerusalem?

AB:
Well, yes.

CG:
Tell me about that a little bit.

AB:
[Sighs] I had had absolutely no interest in going to the Holy Land before I went in 1991.  My vision of the Holy Land was that that was an exotic area where there were a few Brits left over from the mandate days, and the rest was beggars trying to sell you holy water from the Jordan River, and that was it. [Laughs] I knew nothing of that!  But along comes the Gulf War in ’91, the drumbeating for that.  We had decided—the bishops of the Third Province in those days were having an additional meeting for our own edification, enjoyment, and that year we were going to meet in Saint George’s College, in Jerusalem.  So we were signed on for that; that was going to be in February of ’91.  Well, the drums of war were beating in 1990, and then it started in January of ’91.

CG:
On my birthday, January 17th.

AB:
Yeah.  I was at a conference in Jacksonville, and I was watching all those shock and awe stuff going on.  And Gerrie was here.  So, but the question was, we had this Third Province bishops, that’s going to be hosted in Jerusalem, and one by one the bishops of the Third Province kept bailing out, and dropping off.  And Bishop Samir Kifity, the Anglican Bishop of Jerusalem—

CG:
Can you spell that?

AB:
K-I-F-I-T-Y.

CG:
Okay.

AB:
Kifity, wrote an email saying, “Our Jewish brothers and sisters are flying here by the planeload.  Where are our Christian brothers and sisters?”  And we started taking a look at the Diocese of Jerusalem, with something like thirty-five social service institutions, hospitals, educational institutions, schools, and about twenty-three parishes.  And so Gerrie and I said, “We’re going to go.”  And we checked it out with our kids, and so we went.  Well, that was two weeks, or about ten days, of—basically it was sort of diplomatic tour.  You were welcomed.

CG:
Yeah.

AB:
Were diplomats, and taken to meet the archbishop, the Orthodox and Armenian bishops.  We visited refugee camps.  Even went down to Gaza, to Ali-Arab Hospital.  So we were won over by the Palestinian people, and so impressed with the work of the Diocese in Jerusalem, discovered that there were Christians.  And of course, just a small number of them are Anglicans.  Most of them are Greek or Roman Catholic—Orthodox, or what they call Latin, Roman Catholic.  But there are a lot of Christians, and all of them are Palestinians, and all of them are Arab!  How do you put all that together? [Laughs] Bishop Kifity, for example, was an Arab Palestinian Christian Bishop.

CG:
Anglican Bishop.

AB:
Anglican Bishop, a part of the Anglican Communion of the Episcopal Diocese of Jerusalem.  So, we started getting interested then, in ’91.  I went back—and Gerrie went with me on this one, too—for sabbatical, part of my sabbatical in ’92-’93.  I took sabbatical in ’92-’93, went to Cambridge in the fall, and came back for a month or so, and then went to Jerusalem, February, March, April.  So I had those two, and then became aware of some other dimensions—the Sabeel, which is the Sabeel Liberation Theology Center, led by an Anglican priest, the Reverend Naim Ateek, and so went to some of their international conferences.  

CG
I’m going to have to ask again—spelling?

AB:
Naim is N-A-I-M; Ateek is A-T-E-E-K.

CG:
And what’s the name of the school?

AB:
He is the head of the Sabeel Liberation Theology Center.

CG:
Sabeel is—?

AB:
S-A-B-E-E-L.

CG:
Okay.

AB:
Water—it means water in Arabic, I think.

CG:
Okay.  I’m sorry.

AB:
So we were just so impressed with the presence of the—the place the church plays within the whole Middle East’s political, sociological realm.  Christians are not violent.  They are virtually all committed to a non-violent solution.  They’re perceived as part of, sort of, the enemy, by the Israelis.  I mean, not to the extent of the Islamists, Muslims, I suppose, but because they are Arab, they’re second-class citizens.  They’re perceived as racially different, and I’m afraid, less of value, and they’re different.  It’s hard.

CG:
Anybody who’s Arab, regardless of their religion, is not particularly well thought of by the Israelis?

AB:
That is putting it extremely mildly.

CG:
I’m trying to.

AB:
Yeah.  So, they try to get the Christians to leave, and the Christians often have very good connections in other parts of the world, and so they do.  And the Christian population, which used to be, oh, maybe forty percent in places like—or maybe 100 percent, almost, in places like Bethlehem and Ramallah, in all of Israel now, the Christian population is down to about two percent.

CG:
Wow!

AB:
It used to be about ten percent, or more.

CG:
What have you been doing in the last few years over there?

AB:
Because I was interested in Saint George’s College, I became a part of the North American Committee for Saint George’s College, and then after a while became the chair of that.  That’s a support committee, a support group, for Saint George’s College, which is in East Jerusalem.  It’s an Anglican continuing education center in East Jerusalem, very close to the Old City.  It’s in the Arab section; most of support staff are Arab, and Christians.  Not all are Episcopalians.  The head is usually either a Brit or an American, the dean, and that’s true today.  But it serves—its constituency is they come a lot from America, Australia, New Zealand, England, the U.K., and other parts of the Anglican communion, but they’re lay and clergy—often clergy.  Two-thirds or more are clergy.  But it’s not a degree-granting institution, but the courses are two weeks.
CG:
Advanced study kinds of things?

AB:
Yeah.  But it’s a chance to get to know the region, the people, the geography, the politics, but basically, the Holy Land.  And you’re, as they say, walking in the steps of Jesus.  And you learn first-hand what it is to—I mean, for example, you know, there are always—“And they picked up stones to cast at him,” and they’re always picking up stones?  Well, everywhere you go, there’s stones.  “And then they went up to Jerusalem.”  Why did they go up?  Well— 

CG:
Because it’s on a hill!

AB:
Everything’s up!  So, we saw a rolling stone tomb.  What’s that?  Well, it’s a hole in the wall where—buried, and they hollowed out.  And the way they seal it is a great stone, about five feet tall and about a foot thick, and it takes several men to roll it.  And that’s the door.  “Who will roll us away this stone?”  These women couldn’t do that. [Laughs] So, it’s things like that—oh, that’s what they mean!

CG:
That’s what they mean, yeah.

AB:
And so you’re learning what the scriptures are all about.

CG:
Okay, let’s shoot back across the big pond, and back to the diocese, and after you’ve retired.  The diocese has changed hands.  There have been some changes in approach by your successor, and there’s also been some controversy around your successor.  After you had worked so hard, and some would say very successfully, to build a diocese where the trust of the bishop was—was there, how did you feel about what was going on in the diocese after you left?  And what were some of the differences?  
You mentioned mission, that Charles Bennison’s mission was different from yours, or approach to mission was different from yours.  But the whole controversy over his trial, and being inhibited, and all of that—talk about that a little bit, if you feel like it.  This is one of those things that if we need to, we can hold off the record for a while.  But it would be interesting to know how you felt.

AB:
Well, I really don’t want to talk much about him.  I do want to say that it became clear pretty quickly that Bishop Bennison and I had sort of different approaches, different understandings of mission, and the way of going about directing the diocese.  But I have to say that he was always cordial and courteous in his relationship with me, and from time to time tried to keep me posted on things, after I had stepped down and he was in the chair.  When he was inhibited, the diocese asked me to step back in as assisting bishop, and it seemed a little weird to come back and sit at his chair, but I was glad to do so.  I was extraordinarily welcomed.  But I served for a year, or a year and a half, something like that.  
One of the things that I had done, that I did during that period when I was serving, and he was inhibited, was to establish a group which helped to coordinate things.  I mean, the existing governing bodies continued to try to do their work:  the Standing Committee, the Diocesan Council, the Finance and Property, and so on.  But it’s difficult for an Episcopal diocese to run without anybody in the episcopate, somebody in charge, and as assisting bishop, you’re not in charge.  The Standing Committee’s in charge, and you’re working for the Standing Committee.  So there was sort of incipient turf wars:  “We’ll take care of that.”  “No, that’s our job.”  “Well, why didn’t they do that?”  
So, to alleviate that, I appointed a group called the Diocesan Consultation Team, which was populated by representatives from Standing Committee, Council, Finance and Property, deans, and staff and one or two others.  So this was a very talented group, and their major job was to help the governing bodies to do their work.  Their only agenda was what was handed to them by one of these governing bodies.  “Parish, what do we do about that?”  “Well, let’s ask the DCT to look at it.”  So, that’s what happened.  That’s where our agenda came from, and that’s what we did.  And it seemed to work pretty well, because—
CG:
Smoothed out some of the rough spots?

AB:
Yeah.  And Charles allowed this to continue, and we met without him, with his—he agreed to that.  So we would make recommendations and I have to say, our understanding of mission was a little different from his, so sometimes what we recommended was not what he wanted to hear.  But he dealt with it in a fair way, that is, when he and the Standing Committee had to agree on something, anyway, it worked.  And I continued to do that, and it is something that means a lot to me, and continues to.

CG:
The diocese has a tradition, [laughs] whether it’s a good thing or not, it’s a tradition, of having periods of great turmoil, and then periods of some—some less tumultuous times.  You came in a bishop removed, granted, but still in the aftermath of Bob DeWitt, and were succeeded by a bishop, who, whether good or ill, was controversial, and his period was controversial.  How do dioceses overcome those kinds of crises, with the individual sitting in the top chair, and get on with the business of the church?

AB:
Basically, it’s the grace of God.  You have to recognize:  this is God’s church.  It’s that Christ is our leader, and the Holy Spirit is still present.  And so once you realize that, that it’s not yours [laughs].  And the church has been around a long time, and so you gradually learn that everything doesn’t need to be done yesterday, or even today, and what we do today probably won’t amount to a hill of beans twenty or a hundred years from now.  Of course, sometimes it does, and so bishops have to make hard decisions.  But I don’t know.  
I have often said I wish the church didn’t depend on leadership as much as it did.  I wish rectors didn’t have as much power.  I wish bishops didn’t have to have as much power, you know.  It would be nicer [laughs] if we didn’t!  But leadership makes a huge difference, so it’s always important, when you’re selecting a rector, or when you’re selecting a bishop—those are big decisions.  But it’s not as if the end of the world has come if you make the wrong decision, because you have to take the long view.

CG:
A number of people have said to me over the course of the last fifteen years, maybe—I guess it is that long—that what happens at Saint Swithen’s doesn’t really depend on the bishop, and what’s going on elsewhere.  And so you sensed for a period—or at least I did, and I don’t know whether this is an accurate evaluation—is that we became for a while less Anglican and more congregational, and that that’s one way to deal with the conflict with a bishop.

AB:
Yeah.

CG:
It’s just to say, “All right, to hell with all of that.  We’ll deal with what we’ve got on our plate, and do as best we can.”  Does that happen?  I mean, did you see that happening from time to time.  Did you see it on your watch?

AB:
Well, that’s the way the Episcopal—that’s the way [laughs] the church operated on this side of the pond from 1607 to 1787.

CG:
Until we had bishops?

AB:
Yeah, we didn’t have a bishop.

CG:
We didn’t have any bishops over here!

AB:
[Laughs] I had a friend who was rector of combined parishes of Boyce and Millwood, Virginia, in Clark County.  And they didn’t particularly like—the confirmation didn’t mean too much to the people in Millwood, because, “Well, we didn’t have it under the King!” [Laughs]

CG:
[Laughs]

AB:
So no, you’re right.  And I think that’s what happened in the Diocese of Pennsylvania in recent years.  The congregation has basically flourished.  That is, most healthy congregations flourish.  And they can do that!  They can do that.  

CG:
They can ride out the rough times?

AB:
Yeah.  The ones that suffered are the little ones, and a lot of them got closed.

CG:
And that’s where a lot of the anger came from, too, wasn’t it?

AB:
Yeah, yeah.  But I think it’s always a thing that—that bishops have to deal with, is the drift towards congregationalism, particularly in the American church, where we helped with that. [Laughs] We have the history.  The people hanging around the vesting room—they’re the vestry!  They’re the ones who run the church.  And I know that in the present state of things, there is a lot of interest in congregational development, and that’s one of the things why the Diocesan Consultation Team works on that.  My impression is that our present provisional bishop, Bishop Daniel, is doing a very good job.

CG:
Oh, my guess is, too.

AB:
He’s much appreciated.

CG:
Very pastoral.

AB:
I know him, respect him; like him very much.  I think we’re in good hands.

CG:
Okay, one last question.  When people look at this fifty years from now, this interview, and however it’s diddled after we’ve edited it, and made sure it’s accurate in all its pieces, what do you want people to—what do you want your legacy, as bishop in this diocese, to be?  What do you think is the most important part of what Allen Bartlett did as Bishop?

AB:
[Pause] Well, that’s a question you didn’t give me a chance to think about before! [Laughs]

CG:
I guess I didn’t, because I didn’t think of it until right now!

AB:
People have asked that question.  They asked that question when we were having a Mission Strategy Commission.  And I tend not to think of that sort of thing, but I guess—I guess what I would have to say is I guess I would like to think that what I stood for that’s reflected in this Mission Strategy Report, is that some of that would be my legacy—that I stood for—I mean, the way I put it:  as witness to the resurrection.  The congregational development is a witness to the resurrection.  I mean, he just handed me death and resurrection all the time.  The second, the Channeled Compassion, the Ministries of Peace, Justice, and Love, and Third Instrument of Unity, expanded [unclear] for some of these in leadership.  I mean, I guess I’d like to be remembered for what I’ve done for the congregations of the diocese, and to advance the causes of justice and peace.

CG:
Great.

[End of Interview]

�Who was she?  He calls her a saint but never mentions here again.


�On p. 12 there is a reference to St Dysmas at Graterford Prison.  Is he referring to the same saint here?  If so, shouldn’t the spelling be the same?





